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Arabi widetur quod non rideve PIKERY cum Haruf. 
picem widerit : Hoc mirabilius 40s vos inter vos 
riſum tenere poſſu it is: 

Cicero to V elleius the Feee-Thinker. 
De Natura Deorum, Lib. i 
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.C ertainly there be, 4 deli gbt in Giddineſs, . 
count it a Bondage to fix a Belief affecting Free- 
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will in Thinking as well as in Acting. And, 
tho' the Sects of Philoſophers of that Kind be 


gone, yet there remain certain diſcourſi ing Wits, 


which are of the ſame Veins, tho' there be not 


ſo much Blood in Them as was in thoſe of the 
Ancients. 
The Free- Thinking Lord Bacon, J. | 
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The | NTRODUCTION: 
H EN I firſt read over tha Diſcourſe 
upon Free-Thinking, and ſaw that the 


} Author under the Cloak of an Am- 
biguous Term, had not only made a violent 
Attack upon all Reveal'd Religion in general, 
but even upon thoſe Tenets of Natural Reli- 
gion which have moſt Influence upon Practice, 
as the Belief of the Immortality of the Soul, 
and of Future Rewards and Puniſhments ; L 


immediately reſolv'd, without conſidering this 
Author in Detail, to defend as ſtrenuouſly as 


SY NO 1 could 


5 2 2.] 


J could the Belief 1 the Immortality of the 
Soul, and to fhew the Neceffity of a Reveal'd 
| Religion. | 

But when upon a Second and more ftrit 
peruſal, I ſaw that this Author, who had 
ſhewn himſelf ſo bold and fo preſumptuous in 
the Choice of his Deſign, had appear'd to be 
Weakneſs and. Impotence it ſelf in the Execu- 
tion of that Deſign, and that every Argument, 
nay almoſt every Paragraph, abounded in Ab- 

ſurdities, Inconſiſtencies and Contradictions: 
T then alter d my Intention, and reſolv'd before 
I proceeded to my main Deſign, to trace this 


Author through every Argument, nay almoſt 


through every Paragraph; without fo much 
conlidering whether what I was doing, was di- 
realy conducive to the End which I chiefly 
propos d to my felt, which was to ſhew the 
Neceſſity and the Truth of Reveal'd Religion, 
ol the Immortality of the Soul, and of Future 

Rewards and Puniſhments ; as whether I had a 
juſt Occaſion of ſetting this Author's Incapa- 
city and his Inſufficiency in a fult View to the. 
Reader, that I might afterwards ask him, he- 
ther this was a Perſon properly qualified to ri- 
dicule the Wiſdom of all Apes, and to reform 
the Univerſal Errors of Mankind: Or, whe- 
ther he was fuſceprible of this wild and def po- 
rate Attempt, only by reaſon of his Taſuffi eien. 
Ex. and his miſerable Tmbecillity - 2 


8 ECT. I. 


and to ſhew, that this Diſcourſe upon 
Free- Ibinliag is ſo full of Errors, and Ab- 
ſurdities, that there are in it ſo many Incon- 
ſiſtencies and Contradictions, and ſuch an ap- 
parent intended Sophiſtry, that the Author has 
a Deſign to impoſe upon his Reader Things 
which he does not believe himſelf. In order to 
the doing which he has made uſe of a Term, 
to ſigniſie the Subject of his Diſcourſe, which 
is a wandring and indefinite Term; a Term 


| tir now to make good my Charge, 


like the Camelion varies its Colour, as often as 
it changes its Subject. For the Word Free- 
Thinking is taken by the Author of this Dif- 
courſe in the following different Significations. 


1. Tis taken for Plain-Thinkivg, or the uſual 

Operations of common Senſe, as P. t5. How 
indeed can Men think at all of any Thing of 
which they do not think freely > And P. 44. 
there is no believing any Religion at all with- 
out Free · I hinting: So that according to this 
SO ESR Explication 
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capable of various Significations, and which _ 


—_ 
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tiouſneſs of Thinking conſiſts in offending, 


| Explication, all Men are already equally Free- 
thinkers ; and conſequently, there could not 


be the leaſt Occaſion for a Diſcourſe upon 


Free- J. bin ting. 8 


2 The Word is taken for a juſt Liberty of 
Thinking. [Ee 17 8 
3. Tis taken for Licentiouſneſs of Thinking. 
4. Free-Thinking is almoſt always taken by 
this Author for Licentiouſneſs of Acting. But 
here it will not be amiſs to diſtinguiſn, and to 
mark the Difference between Liberty and Li- 


_ centiouſneſs bath of Thinking and Acting. 


As that then is a juſtLiberty of Acting, or 


Civil Liberty, by which a Man has the Privi- 


lege to do what he pleaſes without being re- 


 firain'd by any ſingle Perſon, or by any Num- 
ber of Perſons, but only by the Laws of the 


Society in which he lives: So that is a juſt Li- 


berty of Thinking, by which a Man thinks as 


he pleaſes, without being reſtrain'd by the Hu- 
man Authority of any ſingle Perſon, or of any 
number of Perſons, but only by that Law of 
Reaſon which is common to Mankind. And 
tis only according to this Interpretation, that 
my Lord Bacon, and Archbiſhop Zilotſon, in all 


the Inſtances which he has given, may be ſaid 


to be Free-Thinkers. But then, „ 
As Licentiouſneſs of Acting is a Tranſgreſ- 
ſion of the Laws of ones Country; Licen- 


the 


the Laws of Reaſon, by thinking a Man's elf 

out of thoſe Sentiments which have the chief 

Influence upon Practice, and which are the 
Saleguards of all Society; ſuch as theſe, that 
the Soul is Immortal; that there are future 
Rewards and Puniſhments. 

Now ſometimes the Author takes Free- 
Thinking in one of theſe Senſes, ſometimes in 
another: And he almoſt alwavs Jeſuitically 
contrives, thar he ſhall take it in one Senſe 
himfelf, and his Reader in another. For when 
he only talks of Free-7hinking to his Reader, 
tis plain that he means Free- Acting, Free- 
Printing, Eree-Publiming, Free-Propagatipg 
Deteſtable Opinions, deſtructive of the Belief 
of all Revelation, and of Natural Religion and 
LA WCW. 

He has framed, as near as he conf; a Defini- 
tion which comprehends all theſe Meanings, 
that he may make uſe of them according as 
they will ſerve his Turo. 

4 gy Free-Thinking, ſays he, I mean the uſe 
« of the Underſtanding,in endeavouring to find 
out the meaning of any Propoiition whatever, 

* 1nconlidering the Nature of the Evidence for 
* or againſt it, and in judging of it according to 
the ſeeming Force or Weakneſs of the Evi- 
** dence. It muſt be allowed, fays he, that it T 
* vindicate Man's Right to think freely in the 
* full Extent of my Definition, I not only Apo- 
as rache for my ſelf, who profeſs to think Cy 
B 253 
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every Day, de guolibet ente, but for all the Free- 
** Thinkers that ever were, or ever ſhall be, by 
wbar Names it ſeems ſoever they are dignified, 
or diſtinguiſhed, whether Atheiſts, Deiſts, Ari- 
ans, Socinians, Quakers, Mugletonians, the Sweet- 
Singers, and the Family of Love, and the moſt 


Modern of Free-Thivkers, Sir R. B. Mr. F. 


and the reſt of the Modern Prophets. Indeed, 
he has not only made their Apology but cheir 


Panegyricks in ſeveral Parts of his Treatiſe; 


2nd it muſt be own'd to be the moſt extraor- 
dinary one, which has appear'd in the World 


ſince thoſe celebrated ones were firſt Publiſh'd, 


upon Foly, upon Lice, upon Baldneſs, and up- 
on a Quartan Ague. . 


Io the Author's Deſign of vindicating the 


Right which all Men have to think freely up- 


on any Propoſition whatever; I will only at 


preſent anſwer briefly and generally, that not 
the Thouſandth Part of Mankind are qualify'd 
to think of any Propoſition whatever; and that 
the Few who are qualify'd to think of very ma- 
ny or moſt Propoſitions, are by no means ca- 


pacitated to think of all. That there are Pro- 
poſitions which are undeterminable in the Ne- 


gative by all the Force of Reaſon ; as that 


there is a God; that there is a Divine Revela- 


tion; that the Soul is Immortal ; that there are 


future Rewards and Punithments. Theſe I ſay, 


and ſeveral others, are undeterminable in the 
Negative by all the Force of Reaſon; for theſe 


1 71 

Negatives no Man ever did, or ever could de- 
monſtrate; and therefore to examine theſe 
Propoſitions, is only by vain Doubts to per- 
plex the Soul, and to unſettle the Mind: By 
Doubts which muſt neceſſarily have an Influ- 
ence upon Practice; and therefore to examine 
theſe, and the like Propoſitions, is to tranſ- 
greſs the Laws which Reaſon has preſcrib'd to 
Thinking ; and therefore ſuch an Examination 
may by conſequence juſtly be termed a moſt 
Licentious Thinking. | | 
But to deſcend to his particular Arguments, 
by which he pretends to vindicate the foreſaid 
Right. The Firſt of them is form'd thus: It 
the Knowledge of ſome Truths be required of 
us by God ; if the knowledge of others be 
* uſeful to Society; if the knowledge of no 
© Truth be forbidden us by God, or hurtful to 
us; then we have a Right to know, or may 
** lawfully know any Truth - And if we have a 
Right to know any Truth we have then a 
Right to Think freely, according to the full 
*© Extent of the former Definition. To which IT 
anſwer ; that there is no Man whatever wlio 
is capable of knowing any Truth that is all 
Truth; and Ten Thouſand Truths, which Men 
of Underſtanding may know, the Groſs of 
Mankind is utterly incapable of knowing. 
Now Incapacity, according to all Law both 
Divine and Human, is Deprivative of Right. By 
the general Law of England, the Eldeſt Son o 
dues NS the 
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the Father has a Right to ſucceed to his Title 
and his Eſtate ; but if the Eldeſt Son is an 
Ideot, the Right is in the Second Son. But as 
Incapacity is deprivative of Right, a Natural 
Tncapacity is: juſtly interpreted a Divine Pro- 


| hibition. Sinee therefore, no Man has a Right 


to know any Truth, becauſe no Man is capa- 
ble of it, and Incapacity is deprivative of 
175 and ſince the Groſs of Mankind is for- 


. - - - 


the Groſs of Mankind, nor any particular Man 
has a Right ta think freely according to the Ex- 
tent of the Author's Definition. 


His Second Argument is one groſs and tedious 
Impertinence, which as far as am able to col- 


| Tea the diffus d Senſe of it, is formed thus. All 


Men, or every Man, have, or has, a Right to 


think freely upon any Propaſition whatever, 

becauſe ſuch an univerſal Free- Thinkingis abſo- 
lutely neceſſary to the attaining Perfection in 
ll che Human Sciences; and the attainingPer- 
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neceſſary to the underſtanding one's Duty, or 
*© theWill of God revealed in e eee 
And here 'tis hard to tell, whether he talks more 
abſurdly concerning Human Sciences, or con- 
ceruing the Scriptures. This is certain that he 
talks very ridiculouſly concerning both. Any 
Man has a Right, ſays he, to Think frecly up- 
on any Propoſition whatever, becauſe ſuch 

. 8 Free- 


ſection in ail the Human Sciences is abſolutely | 
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Free-Thinking is abſolutely neceſſary to the 
attaining Perfection in the Sciences. There- 
fore Taylors have a Right to think freely of 
Algebra, Cablers of Metaphy ſicks, and Chim- 
ney-Sweepers of Dioptricks. For, ſays he, p. 7. 


let Men be reſtraind from Thinking on any 
Science, or any part of a Science, they muſt 


be ignorant fo far as that Reſtraint goes - And 


if a few Men take now and then a little Li- 
berty, and break through rhe eltabliſh'd Re- 
ſtraint, their Thoughts will never be fo per- 
fect, as if all Men were allow'd and encourag'd 
to think of that Matter; which is as much as 
ta ſay, that the Principia Philoſophia Mathe- 
matica of the Incomparable Sir 1/aac Newton, 


would have been {till much more perfect, it 


Porters, Tapfters, and Fifh-wroes had thought 
upon that Subject. ; 
Beſides, ſays be, p. 6. we are not only fo far 
ignorant in the Sciences, as ue are under any 
Reſtraint from Thinking about them; but we 
muſt be ignorant in thoſe Sciences whereot we 
pretend to think, if we retuſe to think of any 
* Science whatever. For, ſays be, there is a 
* Relation, Harmony, Dependency. and Con- 


e nection between all things ; and the Knou- 


© ledge of one Science or Art can never be 
_ *throughly obtain'd, without the Knowledge 


of other Arts and Sciences: For which he judi- 
ciouſly quotes Cicero, who tells us in his Ora- 
tion for Archias the Poet, that all the Studies 
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| of Humanity, that is to ſay, Hiſtory, Elo- , 


quence, Poetry and Moral Philoſophy, have a 
natural Relation among themſelves, and a corn- 
mon Bond of Unity. © Nay, ſays our Author, take 
any Book that is a Maſter-Piece in its Kind, and 
*© you will find that it has a Relation to all the 
Arts and Sciences; and that a very general 


© and extenſive Knowledge was neceſſary to its 
© Compoſition; which is as much as to ſay, that 


Sir Jſaac Newton could never have compos'd his 
Treatiſe of The Reflection, Refraction, and Co- 
lours of Light, without a very nice Underſtand- 
ing of Hiſtory and Chronology. To this the 
Author adds, that the 7/:;a4of Homer, that Uni- 
verſal Poem, had neither been perfect nor Divine, 


if the Poet had omitted the Deſcription of a 
certain Chariot-Wheel in it; and that tis im- 


poſſible to become a great Poet, without having 

firſt been bound Apprentice to a Coachmaker. 
I could equally endeavour to divert the Rea- 

der with what he ſays concerning the Bible; 


but that the awful Subject forbids it. For what 


can be more extravagant, than to alledge, that 


an Attainment to the Perfection of Sciences is 


neceſſary to underſtand the Will of God re- 
veaP'd to us in Holy Scripture ? St. Paul then, 


it ſeems, knew nothing of the Matter : For he 


is of a quite contrary Mind, as appears by the 
Catalogue which he gives of the firſt Converts 
ro Chriſtianity, 1 Cor. 1. 26. For you fee your 
Calling, how that not many wife Men after the 

| | Ne Fleſh, 


L491 
Fleſh, not many mighty, not many noble are called. 
Ver. 27. But God hath choſen the fooliſh things 
of the World to confound the wiſe ; and God hath 
choſen the weak things of the World, to confound 
the things that are mighty : Ver. 28. And baſe 
things of the World, and things which are de- 
ſpiſed ; yea, things which are not, hath God cho- 
ſen, to bring to nought things that are. Now did 
theſe firſt Converts to the Chriſtian Religion 
underſtand the Will of God revealed in Scrip- 
ture, or not? If it be anſwer'd, that they did 
underſtand it, becauſe they had Perſons Divine- 
ly inſpir'd to teach them. The next Queſtion 
is, How did theſe Perſons teach theme St. 
Paul tells us, that in teaching them, he had 
Recourſe neither to the Grecian Learning, nor 
the Grecian Philoſophy. For, ſays he, Ch. 2. 
ver. 2. 1 determined to know nothing among you, 
fave Jeſus Chriſt, and him crucified. Ver. 3. 
And I was with you in Weakneſs and in Fear, and 
in much Trembling : Ver. q And my Speech and 
my Preaching was not with enticing Words of 
Man's Wiſdom, but in Demonſtration of the Spirit 
and of Power: Ver. 5. That your Faith ſhould 
not ſtand in the Wiſdom of Men, but in the Power 
of God. 5 „ 
The Primitive Times, with Reſpect to the 
Chriſtians, were certainly ignorant and illite- 
rate Times; and the preſent Age, in which we 
live, is a very Polite and Learned one. So 
then, according to this Author, ours muſt De 
ONT” "i OO mm 
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i | the Times of Chriſtian Purity, of aich of 
Zeal, and of Charity; and the Primitive Times 
were Days of Vileneſs, of Degeneracy and 
1 Corruption. 
T think my ſelf oblig 4, from time to time, 
to put this Author in m. ind of the Poſition, 
which-'tis his Byſinels to maintain; becauſe 
he ſcems very willing to forget it, and to let 
his Reader forget it. The Poſition then which 
tis his Buſineſs to maintain, is, that all Men 
* have a Right to judge freely, or to uſe their 
* Underſtandings in endeayouring to find out 
| the Meaning of any Propolition whatever, in 
Wo * conſidering the Nature of the Evidence for or 
3 * againſt it, and in judging of it, according to 
-v the ſeeming Force orWeaknels of the Evidence. 
The Men who have this Right are all Men, 
= and the things of which they are to judge are 
43 any Propoſitions whatever, whether thole Pro- 
| poſitions are their own or anothers. 
| As it is the Author's Buſineſs, to make this 
5 out, tis time to ſhow the Extravagance and 
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1 0 the Ridicule of thoſe Arguments, by which 
13. he pretends to maintain ſo notable a Tes. 


In my Anſwer to his firſt Argument, I endea- 

* voured to ſhew, that Men have no Right to 

1 do what they are incapable of doing: And in 

l my Anſwer to his ſecond Argument, J ſhew'd 

: how abſurd it was to pretend, that all Men 

are qualify'd to think freely, W to his 
| Definition. 
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In his Third Argument, he 80 to 
prove this Univerſal Right of Mankind, by the 
e- Mewggad which would follow from Mens 
neglectiag to think freely, according to his 
Netinition. As if Men by Conſequences were 
to be argued into Impoſſibilities: For let the 
Conſequences be what they will, what can 
they ſignifie to thoſe who are not qualified to 
think freely, according to his Definition 2 Now 
Nine Parts in Ten of Mankind are incapable 
of ſuch Thinking; which he is pleas'd to own 
in Effect in his x1gth Page. But he is as muck: 
miſtaken in his Conſequences, as he in his Ar- 
gument. 
If Men, /ays be, neglect to think, or come 
once to be perſuaded, that they have no Right 
* to think freely, they can not only obtain no 
perſection inthe Sciences; but muſt, if they 
* will have any Opinions, run into the groſſeſt 
* Abſurdities imaginable both in Principle and 
Practice. To which we anſwer, That the 
Species of Men is not fo uniform and ſo equal 
a Species, as this Free-Thinker ſeems ſome- 
times to imagine. Nature has diſtributed Men 
into ſeveral Ranks and Claſſes, as well as ſhe 
has done Dogs and Horſes. Some Men are en- 
dued with great Parts, quick Apprehenſions, 
bright Imaginations, and ſolid Judgments: Others 
have theſe 1 in a much leſs Proportion. The for- 
mer of theſe are allow'd a juſt Liberty of 
Thinking in order to diſcover Truth 3 and 
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Truths enough may be diſcover'd, even by 
this allowable Liberty, to keep the Diſcover- 
ers from groſs Abſurdities both in Principles 
and Practice. And as for the latter, who are 


not qvalify'd to take this allowable Liberty, 


the Goodnels of God has not left even them 
without Means to preſerve them from groſs 
Abſurdities both in Principles and Practice, 


For though theſe latter are not qualify'd to 


diſcover Truth themſelves, yet when 'tis found 
out for them, and well explain'd by the for- 
mer, they know it by the Operations of com- 
_ Senſe, and can diſtinguiſh it from Falſe- 
W „ 
My Lord Bacon tells us, in his Treatiſe of 
The Wiſdom of the Ancients, That it was an 
Elcgant Fiction, in the Fable of Sphinx, or of 
Science, which tells us, that the Body of 
Sphinx, when ſhe was overcome, was laid up- 


on an Aſs: Seeing, ſays my Lord, there is no- 


thing fo acute and abſtruſe, but being well un- 
derſtood and cxplain'd, may be apprehended 
by a flow Capacity. Now I leave it to any 
one to conſider, whether this flow Order of 


Men is likely to run into more Abſurdities, by 


following the Notions of others, yet at the ſame 


time making uſe of their own common Senſe ſo 


as to diſtinguiſh between them; or by aſſuming 
a Liberty ro diſcover Truth themſelves ; for 
which God and Nature have not qualify'd 


them. But for Abſurdities, of all Men living, 


commend 


E483 


commend me to the Free and Licentious 7hink- 
ey; Who is beyond all Diſpute the abſurdeſt 
Animal upon Earth. For what is the abſurd, 
but that which is repugnant to common Rea- 
ſon, and to Opinions generally receiv'd among 

Men? For Example, Can any thing be mo 
2bſurd, than what this Free-Thinting Author is 
guilty of in this very Place ; who argues from 
hat was Fifteen Hundred Years ago, to what 
is at this preſent Hour ; and pretends, that 
an honeſt ſober Man ought to fear the enter- 
caining abſurd Notions of God, unleſs he ſets 
up for a Free-Thinker ; becauſe ſome Chriſtians 
Sher ſo abſurd, in the Third Century, as to 

imagine that he was Material 2 

But our Author, under this Third Argu- 
ment; pretends to aſſert, that 'tis as reaſonable 

for Men in Authority, to prevent Free-ſeein 
35 Free- thinking, and to eltabliſh a Faith of 
the Sight as one of the Underſtanding ; nay, 
ſays he, tis more reaſonable to endeavour to 
Kablin the ſormer than the latter, becauſe, 
fays he, the Abſurdities which relate to the 
Faculties of the Mind, muſt be greater and 
more numerous than thoſe which relate to the 
Senſes ; from which he would flily ſeem to 
inſinuate, that ſeveral Doctrines taught by the 
Reform'd Churches, are greater Abſurdities 

than Traniubſtantiation it ſelf, that greatc{ 
Bugbear of the Church of Reme To which 
Eye. ht Faith of his we anſuer, that there is 
33 RE” Natu- 
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2 £30 ] FI 
naturally more proportion between Mens Si gh ts, 
than there is between their Underftandings ; 
that the Objects of Sight, for any thing \ we 


know to the contrary, appear to all Men who 
have their Health the ſame : Whereas the Ob- 


jeas of the Underſtanding do very often ap- 


pear very different to different Underſtandings ; 
which has been very wiſely order'd by the Au- 
thor of Nature,as deſigning that all Men ſhould 
equally uſe their Eyes, bur chat all Men ſhould 
not equally uſe their Underſteoditgs : And as 
Nature has made this Difproportion between 
Mens Underſtandings, Education has made it 
ſtill greater ; fo that the Advantage of Under- 
ſtanding belongs to the Governing and Teach- 
ing Part of the World; whereas it there is any 
Diſproportion between Mens Eye-ſight, the 
Advantage perhaps is on the Side of the Peo- 
ple ; who as they have neither ruin'd their 
Eyes ſo much by Luxury, nor impair'd them 
fo much by intemperate Reading, muſt by 
Contequence for the moſt part have them both 
ſtronger and clearer than their Magiſtrates and 
their Teachers. Our Peaſants have generally 
a better State of Health than either our Cler- 
gy or our Magiſlracy : And they who have a 


' better State of Health, have for the moſt part 


all their Senſes more perfect than they who 
have a worſe. So that the Parallel between rhe 
Reaſonableneſs of Men in Authority dictating to 
the Eye ght, and to the Underſtanding is plainiy 

- | abſurd, 


1 
abſurd. Tis reaſonable, that in Things which. 
are the Objects of Thought, they who have 
the * of Underſtanding ſhould inſtruct 
the reſt ; and the Magiſtracy and Clergy: have 
the Advantage of Underſtanding undoubtedly 
zbove the People ; where, by the People, I 
mean thoſe who have had no Education. Put 
if any ought to dictate to the Sight,they ought, 
for a Parallel Reaſon, molt certainly to be the 
people. 
What he calls his Fourth Argument contains 
2 general Aſſertion, and «© particular Inſtance. 
The general Aſſertion is or ought to be this, 
in order to make good his firſt Poſition, which 
's the Foundation of his Treatiſe, *© That to 
pretend to paſs a Reſtraint by Human Reaſon, 
upon any Men whatſoever,from thinking up- 
on any Propoſition whatever, is abſurd, No 
jiuſt reſtraint, ſays he, can be put to my Think - 
ing, but ſome Thovghr, ſome Propoſition, or 
Argument, which ſhews me that *ris not law- 
ful ior me to think on the Subject I propoſe to 
2% 00; To which T anſwer, that Natural Inca- 
Dacity is a Reſtraint from God and Nature, 2 
I have ſhewn before ; but Natural Incapacity 
is likewiſe a Reſtraint from Human Reaſon, 
when a Man being convincd by his own Rea- 
ſon, or anothers, that he is not qualify'd for 
ſuch and ſuch Speculations, for that Reaſon 
refuſes to enter upon them. And 'tis a Sign 
that YOur | Free- Thinkers are Vondrous apt to 
forget 
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forget themſelves, when in the Firſt Paragraph 
of his xooth Page the Author owns, that this 
Reſtraint from Reaſon is Good and Juſt, His 
Words are theſe : © That to aſſert only a bare 
“Right in any Man to do a Thing, implies a 
Right in them to let it alone, if he thinks fit: 
«* And therefore, no Man need engage himſelf 
* in any Enquiries, by virtue of his Right to 
* think freely, unleſs he judges himſelf ſuffici- 
ce ently quality'd. 

So that here a Reſtraint from Reaſon upon 


thinking,is pronounced to be not abſurd ; © For 


% a Man has a Right, ſays the Author, to let 
4 Free-Thinking alone, unleſs he judges himſelf 
< ſufficiently qualified. But to ſay, that any Man 


has a Right to do that which is abſurd, is to 


affirm that he has a Right to do that which i is 


wrong. And this Anſwer which we have gi- 
ven to the general Aſſertion will ſerve for the 
particular Inſtance. Thus it appears that no 
Man has a Right to think of Things which 


cannot be determin'd by Human Reaſon. That 


the Groſs of Mankind has not a Right to think 


of abſtracted Metaphyſical Speculations, tho 


in things that are neceſſary to Salvation; eve- 


ry Man has certainly a Right to judge modeſt- 


ly and humbly for himſelf in 1 laſt Appeal, 
= he has done his utmoſt to be inform by 
others. 


His Fifth Argument is Nr merry. 


For all Men, fays he, have a right to think 


freely upon any Propoſition whatever, becauſe 
Free- 
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T Perfons poſſeſs'd. So that the Devil's King- 


dom, according to him conſiſts of Forty or Fit- 


ty Country Beldames, and as many of the moſt 


abject and contemptible of our Sex. What a 


pleaſant Kingdom he has given the Devil ; he 
could not have given him a more ridiculous 


one, unleſs he had ſent him to the Cape of Good 


Hope, and made him King of the Hotentots. 
But the Devil aſpires to a much more conſide- 
rable Kingdom,nay and pretends to carry it too, 
by becoming this Anthor's Rival, and putting 
himſelf at the Head of the Free-Thiukers. In- 


deed, in the beginning of the Reformation, 


his Kingdom was ſuppoſed to lye among the 
Rubbiſh of Human Nature. But the Devil 
finds, that he was but an Afs then, and un- 
denten nothing of his own Intereſt, when 
perhaps by gaining Half a Score Old Women, 


he terrify'd and loſt ſo many entire Counties. 


But he is now grown a Politician, and ſeems 


be convinced of the Old Maxim, 7hat En- 


fire is maintain d by the ſame Arts, by which it 
was at firſt eſtabliſp d. Now Free-Thinking was 
the Original of the Devil's Kingdom. By 


Free-Thinking Lucifer fell; and by Free-Think- 


1:0 he ſeduced the Angels. Therefore he now 
. Ne, = has 


Free-Thinking is upon Experience the only 
proper Means to deſtroy the Devil's Kingdom 
among Men. For ſince Free-Thinking has been 
allow'd, ſays he, 'tis plain that there has not 
been ſo many Witches heard of, nor ſo many 
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has recourſe to that, and ſeems to have relin- 


quiſh'd his Old Arts, his Hocus Pocus, his Le- 


gerdemain, and his Paſs, Paſs, to Popiſh Prieſts, 


and to Lay-Juglers, to Puſhing Gameſters, 
Tricking Courtiers , Jack-en-Both-Sides Law- 
yers, to induſtrious Pick-Pockets, to Captain 
Bradbury's Nocturnal Crew, and to Paracelſus's 
Under-Spur-Leathers. Nor does he now ap- 
pear in thole frightful Shapes of a Dead Man, 


or of a Satyr with Horns and Tail. He has 


learnt to aſſume more agreeable Shapes of young 
Beaus, and of beautiful Ladies; and 'tis in cor- 
rupting thele laſt particularly, that he ſeems to 
take a peculiar delight, as reſembling his Old 
Employment of debauching the Angels. Nor 


docs He aſſuming theſe agreeable Shapes aſſect 
the Vanity and Pomp of appearing ; he chuſes 
to haunt there unknown as well as unſeen : 


And that he may Lord it without controul, 


1 he endeavours, by the Aſſiſtance of Free-Think- 


ing to infuſe Mean and Abject Opinions of 
mimſelf. To make People believe that there 
is no ſuch Thing, and that his Name is only 


the Clergy's Scare-crow to keep Lay-Fools in 


awe, as Nurſes quiet. their froward Children 


by their Poker and Bungy. This is the Me. 


thod that he now uſes, as finding that he is 


| bet maintained and ſupported as Court Fools 


were in former Days, by being ridicul'd and 
laugh'd at. How far the Devil has improv'd 
his Kingdom by tne fore-mention'd Method 
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may appear to all who will give themſelves 
the trouble of comparing the Morals that 
were in the Nation in the beginning of the 
Reformation with thoſe that that have reiga'd 
for theſe laſt Forty Years. In the Beginning 
of the Reformation, Fee- Thinking either was 
not, or was confin'd to a much narrower com- 
paſs than it has been lately. As then there was 
generally a burning Zeal for Religion, it was 
attended with all manner of Publick and Pri- 
vate Virtues; Loyalty to the Prince, Love to 
the Country, and Zeal for the Maintenance of 
our Laws and Liberties ; in Private Families 
an exact Oeconomy, and in Publick Employ- 
ments a Religious Abſtinence. As People were 
careful and frugal! of their own, they were not 
rapacious of their Neighbours or the Publicks. 
The Men were conſtant then and temperate ; 
the Women Chaſt and Modeſt ; Fopps, and 
Beaus, and Madges, Smarts, and Gunners, Co- 
gquets and Jilts, Prudes and Haradans; Rakes, 
| Scowrers, Hectors, Mohocks, are Names that 
were not Eugliſt then, no more than were the 
1 Vices. But ſince within theſe laſt Forty Years, 
1 the Zeal for Religion is grown cold by the In- 
|| fluence of Free Thinking ; the Virtues of our 
SE] Anceſtors are as unknown to us as were our Vi- 
ces to them; and their very Names are almoſt 
al become Barbarous. For the Virtues of the 
I People have in all Ages depended on the Eſta- 
Cy bliſh'd Religion. He abs makes War upon 
a "7 this, 
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this, attacks thoſe ; as this is enfeebled, thoſe 


grow faint ; as this degenerates, theſe decay, 


| and all are loſt together. 


SECT, II. 


A in the pana g of his Firſt Section the 


Author pretended to prove, that all Men 
whatever, have a Right to Think freely of any 


Propoſition whatever; So in the beginning of 


this Second Section he pretends to maintain, 
that tis the Duty of all Men whatever, to 


think freely of any Religious Propoſition what- 


ever. 


And as he has endeavoured to do this, with 
out diſtinguiſhing between either Perſons or 


7 Things, but has jumbled them all promiſcu- 
ouſly together, that by that Proceeding he 
migęnt cauſe Confuſion, and by Confuſion De- 


ceit : To obviate this, we lind our ſelves oblig d 


to diſtinguiſh, 


1. Between one ſort of Free-. binking and 


Another. 


2. Between thoie, whoſe Duty, he ae tis 


to Think freely. 


By Free- Thinting then the Author means, 
1. Bare Thinking, Bare Judging, or the Ope- 


rations of Common Senſe. 2. Ab- 


Th © 
2. Abſtruſe, Abſtraſted,Metiphyſical Think 


ing. 

N Licentious Thinking; when a Man pre- 
ſumes to determine ſome "Things | in the Nega- 
tive, which are that way undeterminable by 
Reaſon or Philoſophy. | | 

Free- Acting, Printing, Publiſhing, aud 
3 Propagating, Deſtructive and Damnable Opt- 
nions. 

Between thoſe whoſe Duty, he ſays, tis to 
think freely of Religious Matters we mult di- 
ſtinguiſh thus. ; 

1. Some are of great Parts and great Learn- | 
ing, and capable of diſcovering Truth them- | 
iclves. 

2. Others are initerate. and of meaner and 
gower Capacities, not capable of making Di- 
ſcoveries, yet are capable of knowing Truth 
when they hear ir. We affirm then, 
That tis the Duty neither of the one or the 

other of theſe Two Sorts of Perſons to think 
Licentiouſly, or to act Licentiouſly, by pub- 
lining Licentious Thoughts. On the contrary, 
tis certainly both their Duties to avoid both 
the one and the other. Tis the Duty of thoſe who 
are Illiterate, and of mean and low Capacity, 
to avoid thinking either Licentiouſly or Meta- 
_ phyſically. Tis the Duty ol Men oi Parts and 
Learning to think of ſome things relating to 
Religion, Abſtractly and Metaphyſically ; pro- 
vided , they do it with reaſonable Limitati- 
D 2 on 
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on, in regard both to Philolphy and to Di- 
vinity. 
My Lord Bacon has mention'd both theſe Li- 
mitations in his Treatiſe f 7he Wiſdom of the 
Ancients. He has mention'd thoſe which relate 
to Philoſophy, in his Chapter of Farus and 
Scylla, or the Middle Way, Shines his Lordihip 
ſpeak thus; 

0 Mediocrity, ſays he, or the Middle Way, i is 
© moſt commended in Moral Actions, in Con- 
© templative Sciences not ſo celebrated, thy no 
© leſs profitable and commodious. The Ancients 
Ly the Way preſcribed to Icarus, noted the Me- 

diocrity of the Manners : And by the way be- 
_ tween Scyla andCharybairs,lo famous for Danger 
and Difficulty, the Mediocrity of Intellectual 
Operations. Of this latter Way, he ſays, © They 
** who would fait between Scy/la and Charybazs, 
& muſt be furniſhed as well with Skill as rol. | 
perous Succeſs in Navigation; for if their 
Ships fall into Scylla they are {plit on the 
* Rocks ; if into Charybdis, they are ſwallowed 
_ of a Gulph. 

8 The Moral my this palable, which, ſays 
n Lord, © we will but briefly touch, tho' it 
*& contain Matter of Infinite C ontemplarion, 
* ſcems to be this, That in every Art and Sci- 
ence, and ſo in their Rules and Axioms, 
there be a Mean obſerv'd between the Rocks 
© of DiſtinRions., and tne Zulp hs of Univer- 
e falities, which Two are famous, fays be, for 
„the Wreck both of Wits and Arts. The 
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The Limitations, in Reſpect to Theology, 


his Lordſhip has mention'd in the ſame Trea- 


tiſe, in his Chapter of Prometheus or of Human 


Nature. For he ſays there, That it was 
e queſtionleſs the Attempt of Prometheus, to 
bereave Minerva of her Virginity, that 
brought the Puniſhment of devouring his 
Liver upon him; which is for nothing elſe 
but to ſhew, ſays he, that when we are 
puff'd up with too much Learning and Sci- 
ence, we go about oftentimes to make even 
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* whence moſt certainly follows a continual 


Diſtraction, and reſtleſs griping of the 
Mind. We muſt therefore, with a ſober 


Cc 
£8 
T 

© Humanity and Divinity, and between the 
“ Oracles of Senſe and the Myſteries of Faith, 
© uriefs an Hcretical Religion and a Commen- 


ti:ious Philoſophy be pleaſing to us. 


00 


. By theſe Citations, I think that tis very 
plain, that my Lord Bacon was not for Licen- | 


tious Unlimited Thinking, neither in Philo- 
ſophy nor Divinity ; and that he was no more 
1 Free-Thinker than any other Man of Letters, 


who takes a juſt and an honeſt Liberty. His 


Lordihip, according to that juſt Liberty, re- 


tus'd to ſubject his Thoughts to Human Au- 
thority, but ſubmitted to that which is Divine, 


and to the Force of Reaſon. 


Lap- 


Divine Oracles ſubject to Senſe and Reaſon ; 


and humble Judgment, diſtinguiſh between 
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J appeal now to the Reader, if any thing 
can be more unfair, with Reſpect to him, or 
any thing more barbarous with Regard to the 
Memory of a great Man, of whom the Com- 
monwealth of Learning has deferv'd fo well, 
and who 1s paſt ſpeaking for himſelf, than to 
fix the odious Brand of a Free- Thinter upon 


him, as this Author has done in his Third 


Section, ſo contrary to Truth and Reaſon. 
But to return to our Bufineſs : "Tis the Du- 
ty of illiterate Perſons, and of Perſons of mean 


and flow Capacities, who are unqualify'd to 


diſcover Truth of themſelves, but are very 


capable of knowing it when they hear it; tis 


the Duty of theſe to judge for themſelves, of 
all that is neceſſary to Salvation, provided they 
do it with Modeſty and Humility ; and after 
they have done their uttermoſt, to be inform d 


by others. 


Tho' by the means of theſe Diſtinctions, 1. 


flatter my ſelf that Perſons even of ordinary 
Capacities may anſwer the Arguments by 


which the Author of this Diſcourſe pretends 
to prove it to be the Duty of every Man, to 


think freely of any Religious Propoſition what- 
ever; yet I ſhall conſider all of them, or thoſe, 
at leaſt which appear to have moſt Force in 


A right Opinion in theſe Matter, ſays 
* the Author, is ſupposd by the Enemies 


of Free-Thinking, to be abſolutely neceſ- 


— ſary 


8 | | 3 


„ ary to Mens Salvation; and ſome Errors 


* or Miſlakes about them are ſuppos d to 
15 * be damnable. Now where a right Opi- 
nion is ſo neceſſary, there Men have the 
TR Concera imaginable th think for 


** themfelvesas, the ſure Means to take up 


Vith the right ſide of the Queſtion. 


Now to difcover the Sophiſtry of this, let 


us form it into a Syllogilin. | 
Where a right Opinion is neceſſary to Mens 
Salvation, there Men have the greateſt Con- 
cern imaginable to think for themſelves. 
But a right Opinion in Religious Matters, is 


ſuppos d by the Enemies of Free- I. binking, to 


be abſolutely neceſſary to Salvation. 


Therefore in Religious Matters, Men have 


the greateſt Concern imaginable to think for 
themſelves. 
Here we ſee, that in the firſt Propoſition a 
right Opinion in Religious Matters is ſaid to be 
| abſolutely neceſſary to Mens Salvation; and in 
the ſecond Propoſition tis faid, that a right 
Opinion in Matters of Religion, is ſuppos'd by 
| — Enemies of Free- Ibinting to be neceilary 
to Salvation. Theſe are two very different 
things, and therefore this is a Fallacy, and not 
a Syllogiſm. 

But what are thoſe right Opinions, which 


Men that are Enemies to Free- I. binking, ſup- 


poſe to be neceſſary to Salvation? Why this 
Author implicitely tells you the chief. er 
they 
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J appea) now to the Reader, if any thing 
can be more unfair, with Reſpect to him, or 
any thing more barbarous with Regard to the 
Memory of a great Man, of whom the Com- 
monwealth of Learning has deferv'd ſo well, 
and who 1s paſt ſpeaking for himſelf, than to 
fix the odious Brand of a Free-Thinker upon 


him, as this Author has done in his Third 


Section, fo contrary to Truth and Reaſon. 

Bur to return to our Bufineſs : "Tis the Du- 
ty of illiterate Perſons, and of Perſons of mean 
and flow Capacities, who are unqualify'd to 
diſcover Truth of themſelves, but are very 
capable of knowing it when they hear it; tis 
the Duty of theſe to judge for themſelves, of 
all that is neceſſary to Salvation, provided they 
do it with Modeſty and Humility ; and after 
they have done their uttermoſt, to be inform d 
by others. 5 evi 1 

Tho” by the means of theſe Diſtinctions, 1 
flatter my ſelf that Perſons even of ordinary 
Capacities may anſwer the Arguments by 
which the Author of this Diſcourſe pretends 


to prove it to be the Duty of every Man, to 
think freely of any Religious Propoſition what- 
ever; yet I ſhall conſider all of them, or thoſe. 
at leaſt which appear to have moſt Force in 
the. Hibs ROS, 


* . 


« A right Opinion 1n theſe Matter, ſays 


o rhe Author, is ſuppos d by the Enemies 
* of Free Thinking, to be abſolutely necel- 


flary 


* 


A 


„ ary to Mens Salvation; and ſome Errors 


* or Miſlakes about them are ſupposd to 
** be damnable. Now where a right Opi- 


40 


_ * with the right ſide of che Queſtion. 
Now to difcover the Sophiſtry of this, let 
us form it into a Syllogiſm. 
Where a right Opinion is neceſſary to Mens 


Salvation, there Men have the greateſt Con- 


cern imaginable to think for themſelves. 
But a right Opinion in Religious Matters, is 


ſuppos d by the Enemies of Free-Thinking, to 


be abſolutely neceſſary to Salvation. 


Therefore in Religious Matters, Men have 
the greateſt Concern imaginable to think for 


themſelves. 

Here we ſee, that in the firſt Pro poſition a 
right Opinion in Religious Matters is Paid to be 

abſolutely neceſſary to Mens Salvation; and in 

the ſecond Propoſition tis ſaid, that a right 

Opinion in Matters of Religion, 's ſuppos'd by 


0 Enemies of Free-Zhinking to be neceſſary 


to Salvation, Theſe arc two very different 
things, and therefore this is a Fallacy, and not 
a Syllogiſm. 


But what are thoſe right Opinions, which 


Men that are Enemies to Free-Thinking, ſup- 
poſe to be neceſſary to Salvation? Why this 


Author implicitely tells you the chief. © « they 
they 


nion is ſo neceſſary, there Men have the 
* greateſt Concern imaginable th think for 
« themſelvesas, the ſure Means to take up 
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1 they ought not to doubt or waver; that 
14 * they ought to remain ſtedfaſt in the Faith, 
and not to ſtagger through Unbelief ; that 
is, in ſhort, that they ought not to think 
freely: For if that is not their Opinion, 
how can they be Enemies to Free-Thinking > 
| Now I deſire leave to ask one Queſtion. 
3 Is this Diſcourſe directed to the Friends or 
* Foes of Free-Thinkers, or to impartial or indif- 
I ferent Men 2 If tis directed to the Friends of 
Free. Thinting, or to impartial and indifferent 
Men, what ſignify to theſe the bare Suppoſi- 
tions of the Enemies of Free- Ihinting? If tis 
directed to the Enemies of Free-Thinking, would 
any one but this Author argue at ſo pleaſant a 
rate; that becauſe theſe Men are of Opinion 
that in order to Salvation, they ought to be- 
lieve that they ought not to think freeiy ; they 
ought to be convinc'd, that for that very Rea- 
{on tis their Duty to think freely? Beſides, 
All the reaſonable Enemies to Free-Thinking 
allow what this Author contends for in this 
Place, wiz. That every Man has a Right to 
think for himſelf : For the reaſonable Enemies 
to Free-Thinking are Enemies only to Licen- 
tious Thinking, and not to a juſt Liberty. 
They allow the Learned and Judicious Divine 
to think for himſelf, and tor thoſe under his 
Care, provided he ſets thoſe Bounds to his 
Thoughts which God and Nature preſcribes to 
thera ; and they allow thoſe under his Care, 
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(29) 
to think and judge for themſelves, provided 
they do it with Caution and Humility, and af- 
ter they have done their utmoſt, to be inform'd 
by thoſe who were deſign d and appointed by 
G04 and Nature to teach them. 

A Man's Thinking for himſelf, is by no 
means inconſiſtent with his being inſtructed 
y another; tis indeed very inconſiſtent with 
nis believing his Inſtructor infallible. A Man 
who is truly and Logically convinc'd by the 
Arguments of another, is convinc'd by his own 
Reaſon ; and he who aſſents upon the Ac- 
count of any Human Authority, or who gives 
ais Aſſent to the Arguments of another, with- 
our being convinc d by himſelf, impoſes vpon 
himſelf even where he may happen to be in 
the Right. We are willing to allow, that eve- 
ry Man ſhould think for himſelf ; but we hope 
it will be granted, that every Man of an or- 
dinary Capacity ought to be inſtructed by 
others. 

'Tis neceſſary that one who travels in an 
unknown Country, ſhould take a Guide to 
conduct him; but tis not at all neceſſary he 
ſhould believe that Guide infallible but if he | 
izes him impudently endeavouring to impoſe 
even on his outward Senſes, and to perſuade 
2im that he goes Fa//ward when he goes We/t- 
ward; or attempting to lead him into a Ri- 
ver, and * him tis dry Land, why Ne 

* t 5 


* right, and conſequèntly does all that God, 


he receivd none but right Opinions. 


Divine Authority on the other ſide, and to 


Tureſt Way of arriving at Truth, or at leaſt of 


by the ſrail Force of Mortals; if we make a 


(30 ) 
the Traveller has nothing to do, but to turn 
off his Guide with Contempt. 


But to procced, his Second Argument is 
tins 

If the ſureſt and beſt Means of arriving at 
„Truth lies in Free-Thi»king, then the whole 
** Duty of Man, with Reſpect to Opinions, lies 
** only in Free-Thinking. Becauſe he who thinks 
freely, does his beſt towards being in the 


** who can require nothing more of him, than 
* that he ſhould do his beit, can require of him: 
* And ſhould he prove miſtaken in any Opi- 
** nions, he mult be as acceptable to God, as it 


To which we anſwer ; = 
That the taking a juſt Liberty in Thinking, 
diſdaining to yield to Human Authority on the 


one fide, and paying an awſul Submiſſion ro 


thoie Bounds which God and Nature have pre- 
ſcribd to Human Enquiries, is the beſt and 


not erring. But if we launch out into unli— 
mited Thinking, if we preſume to make Dil- 
coveries which ſurpaſs Human Abilities, and to 
determine things which are not determinabie 


Mock of Divine Authgrity, and, like the G. 
1 auts, 


i 


[ 31 ] 
ants, aſſault Heaven; if we contemn the Voice 
of God within us, which is the Voice of Rea- 
ſon, and wander [arther than that conducts us, 
tis Darkneſs and Deſart all, and we are fare 
to ſtray. If Humility and Submiſſion render 
vs acceptable unto God, muſt not Preſumption 
render us guilty to him? Did Free-Thinking 
Icad Seneca to the Truth, when he declar'd 
againſt the Immortality of the Soul, and a- 
gainſt Future Rewards and Puniſhments 2 Did 
it lead Epicurus right, when he boldly deny'd, 
that the World was made or govern'd by God? 
Or, did it truly inſtruct Diagoras, when he de- 
nied his very Being 2 Did thete Perſons, by 


Free-Thinkizg, do al that God could require 


of them ? Or were they as acceptable ro him 
with their Miſtakes, as it they had thought 
leſs freely, leis inſolently, and more jullly : 
The Philoſophers of old were the Free- 
Thinkers. Now there was no Opinion, we are 
told, fo extravagant and fo abſurd, but what 
was eſpous'd by ſome of them. Was it art 
humble attending to the Voice of Reaſon, or 
a iaunching out into unlimited Thinking, that 
led them into theſe Abſurdities? But it Free- 
Tintiug debauch d the Philſophers, what would 
become of the World and of Mankind, if the 
Scum and Off. ſcowriug of things, if Fops and 
Beaus, and Rakes and Bullies, and Gameſters, 
ſhould ſet up for all the boundleſs Licenſe of 
1 bought 
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His Third Argument is taken from the Na. 
ture of Superſtition, that univerſal Evil, which 
the Ancient Philoſophers and Poets ſo much 
complain'd of, and which is only, ſays our Au- 
thor, to be cured by Free- T. binking. 


To which we anſwer: 

That Superſtition among the Ancients, if We 
ſuppoſe that their Religion was all Superſtition, 
was caus'd by the Artifices of their Prieſts, or 
by the Politicks of their Legiſlators. Now no 
one can doubt, that theſe Artifices and Poli- 
ticks were the Effects of their Free-Thinking, 
both in the one and the other: For had they 
been in a juſt Awe of the Deity. or had No- 
tions of his Attributes which belong'd to his 


Nature, they would not have made fo bold 


with him, as to impoſe on the People Opi- 


 nions unworthy of him, only to ſerve a Turn. 


Now if Thinking Freely, that is, Licentiouſly, 


led the Ancient Prieſts and Legiſlators aſtray, 


was it barely poſſible that the People ſhould be 
fet right by it 2 © Oh, yes, /ays our Author, for 
„by Free-Thinking alone, Page 37. Men are 
capable of knowing, that a perfectly good, 


© juſt, wiſe and powerful Being made and go- 


0 


** 


verns the World; and 'tis from this Prin. 
© ciple that they actually know it. But did 
Free-Thinking lead Fpicurus to this Principle! 
Is that the Engliſh of the following Verſes? 

Omni 


1333 - 


Omnis enim Divum per ſe natura neceſſe eſt, 
Immortali avo, fumma cum pace fruatur; 
Semota a noſtris rebus, ſejundaq;, longe. 


Ts that the Engliſh of theſe Three Verſes, 
that a perfectly Good, Juſt, Wiſe, and Power- 
ful Being made and governs the World? But if 
 Free-Thinking led Epicurus aſtray, Epicurus, 


Quigenus A ingenio ſaperovit, S omnes. 
Preſtrinx it, Stellas uti exortus Ætherius Sol. 


* who ſurpaſſed Mankind in the Vaſtneſs of 
— Underſianding, and Eclips d, and Ob- 
© {curd the moſt ſhining its, as the Brighteſt 
Stars are darkened by the Blaze of Day: 
If Free-Thinking led this Immortal Man a- 
ſtray, and all his numerous Followers,. who 

were Greciaus and Philoſophers all, is our dark 
unthinking Northern Rabble to be ſet right by 
Licentious Thought 2 Is there not Danger, 
that in deftroying a leſs Superſtition they ſhould 
{et up a greater, and a more dangerous one? 

** There is a Superſtition, ſays my Lord Bacon, 
in avoiding Superſtition, when Men think 
4 to do beſt, if they go fartheſt from the Su- 

perſtition formerly received ; therefore care 


would be had, that as it ic fareth in ill 


© Purgings the Good be not taken away with 
5 the Bad, which commonly i is done hen the 
7 People 
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bers of Pretenders in all Ages to new Revela- 


true Miracle, may be diſtinguiſhed from Falſe 


aſſiſtance of common Senſe to apply the Reve- 


nam'd Her at the Head of ſuch Stuff as that is. 


Here by Free- Thinting tis plain, that he means 


38-1: 


2 people are the Ne I beg the Reader's 
Pardon for quoting that Great Man fo often ; 
but beſides that no Quotations ever were more 
apr, they may every one of them ſerve to ſhew 
the ill Faith of this Author, who has fo unjuſt- 
ly branded this Great Man with the Character 
of a Free-Thinker. 
His Fourth Argument is taken from the Num- 


tions from Heaven, ſupported by Miracles. 

To which it will be ſufficient to anſwer; that 
certain and infallible Rules have been ſo often 
laid down, by which a true Revelation, and a 


Ones ; that to avoid being deceiv'd in this 
Matter, Men have nothing to do but by the 


lation and Miracle to the Rules. 

What he calls his Fifth Argument is an im- 
pudent Banter, and he ought to have had more 
reſpect for the Q- n, than once to have 


He ſays, © The Society eſtabliſh'd for pro- 
« pagating the Goſpcl in Foreign Parts, and 
20 * encouraged by our Divines and Ladies, is in 

effect eſtabliſh'd ſor the Propagation of Free- 
40 ' Thinking, in Religious Matters, throughout 
„the World; and that the very Deſign ſup- 

<* poſes, that tis all Men's Duty to Think freely. 


only common bare Thinking, or the Opera- 
Ta” » tions 


5 5 

tions of common Senſe. For is it probable, 
that tlie Clergy ſhould put the Five Nations of 
the Iroquoùʒ for Example, upon Licentious Athei- 


ical Thinking; or that the Ladies ſhould put 


them upon Abſtracted Metaphyſical Thinking, 
or vice verſa? All that the Deſign of eftabliſh- 


ing that Society ſuppoſed, is that Faith comes 


by Hearing, influenced by Divine Grace. 

In his Sixth Argument, He pretends to vin- 
dicate Free-Thinking by the Practice of our Sa- 
viour, and his Apoſtles, in the Eſtabliſhment of 
the Chriſtian Religion; which, he ſays, they 
eſtabliſhed, by purting Men upon Free-Think- 
ing. Now here by Free Thinking, he means 


only bare Thinking, or the Operations of Com- 


mon Senſe(tho* he ſlily inſinuates another Senſe 
to his unthinking, and his half-witted Reader). 


For, ſays he, without Free-Thinking there is 


no believing any Religion at all. Now tis 
plain, that the moſt zealous Profeſſors of Chri- 


ſtianity, and the moſt ſincere Believers of the 
Chriſtian Doctrine, are Mortal Enemies to Free- 


Ibinling, taken in a Licentious or a too ſubtle 
Metaphyſical Senſe. Since then there is no 


believing any Religion without Free-Thinking, 


and Chriſtian Believers are Enemies to Free- 
Thinking, if he means any thing here by Free- 


Thinting but bare Thinking, or the plain Ope- 
rations of common Senſe, it follows, that Frez- 


Thinkers and their Enemies are all one, which 
is abfurd. oY 
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That it was not the Intention of our Saviour 


or his Apoſtles to put Men upon Free-Thinkin 1 
e, 


taken in 2 Licentious or a Metaphyſical Sen 
is plain, if we confider what fort of People 
they were, among whom the Goſpel was firſt 

propagated, and what Methods were uſed to 
gain them. The People were mean, ignorant, 
illiterate People, utterly incapable. of Abſtra- 
cted Metaphyſical Notions ; and the Method 
which was uſed to gain them, was the fixing 
and determining their Thoughts to the Do- 
ctrines propoſed, by the Miracles which were 


wronght to convince. them that thoſe Precepts 


were the Will of God, Could it ever enter 
into the Head of any one but the Author, that 


when our Saviour commanded his. Diſciples to 
| ſearch the Scriptures, he by 


that Command 
open'd a Door to Licentious unlimited Think- 


ing, or to Metaphyfical Notions to which they 


were utter Strangers ? Can any thing be more 
plain, than that by commanding them to ſearch 
the Scriptures, he confin'd them to the Do- 
ctrines which rhe Scriptures contain d; that 


by commanding them to ſearch the Scriptures, 


he commanded them to compare the Prophe- 


cies with his Birth, his Life, and his 7 wad 
that they might be convinced that he was the 
Meſſiah 2 is by putting Men upon Free 


* Thinking, ſays our Author, that our Saviour 
and his Apoliles overturn'd the Religions 


Which were every where eſtabliſh'd by Law. 


Where | 


£37] 
Where T am forced to obſerve, that Relig ton 


Etabliſhed by Law, is in ſo marty places in "his 
little Treatiſe, Printed in a particular Chara- 


er, that the Author ſeems to make a Jelt of 


Low as well as he does*of Religion. Tis true, 
the Religion which the Apoſtles every where 
endeavour'd to overturn was eſtablith'd by Law. 
ut what Human Law can be of Force àgainſt 
Divine Commiſſion ? And if by theſe Me- 
thods they endeavour'd to overtirn the Reli- 
gions every where eftabliſh'd by Law, by the 
ame Methods they endeavoured every where 
to eſtabliſh a better Religion in the room of 
them. But what Puniſhtnent can be bad enough 
for thoſe, who without the leaſt pretence to any 
Commiſſion, endeavour to overturn a Religion 
Etabliſh'd by Law, without the leaſt Offer to 
{ct up — elſe in the room of it 2 © Pur, 
St. Paul reatoned. ſays he, in his Epiſlles, 


were become Chriſtians ; and that very Rea- 
* {joning was putting them upon Free Thinking 
But do nt the Clergy of the Church of Eu- 
land reaſon every Sunday with their Congre- 
pations 2 And is that Reaſoning to be interpre- 


rl Free-Thinking > Cannot People attend to 
5y llogiſm, and either ailent to the Conclu- 
lion, or deny one of the two firſt Propohtions 
vichout Free T bin king 2 If they cainot; where 
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* with the Romans and the Corinthians, with 
the Epheſians and the Colaſſians, after they 


td as a Deſign of putting their Congregations = 
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according to the preſent Notions of Chriſtians, 


Thinking, © For ſhould Millian Penn, the Qua- 


© St. Paul's during the time of Divine Service, 


[ 35 ] 
is the difference between Free-Thinking and 
Bare-Thinking only? And if there is no diffe. 
rence, to what purpoſe is the Addition of that 
moſt impertinent Epithet > © But, «St. Paul, 
* fays he, frequently went into the Jewiſh Sy. 
* nagogues, and reaſoned with them; which 
was not only putting the Fews upon Free. 

Thinking in Matters of Religion, but taking, 


an extraordinary Step to put them upon Fes. 


* ker, ſays he, or other Religious Perſon, differ- 
ing from the Eſtabliſh'd Church, come to 
* to reaſon with the Court of Aldermen, Prea- 
chers, and Singing Men; or Mr. Whzſton in- 
to the Lower Houſe of Convocation to rea. 
fon with them ; It is certain,that purſuant to 
the falſe Notions which now univerſally pre. 
vail,the one would be treated as a Madman 
and Fanatick, and the other as a Diſturber of 
the Proceedings of the Holy Synod, Which 
aſſumes aRight to determine, without reaſon 

* ivg with the Perſons whom they condemn. 
I appeal to the Reader now, if the Authot 
has not reaſon to value himſelf upon this no- 
table Parallel? Suppoſe there were any pro. 
portion between the Abilities of St. Paul, and 0! 
William Penn ; between the Holy Zeal, and 
the Divi? Inſpiration of the one, and the En. 
thuſiaſm or the Artifices of the other: Is therc 
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not this remarkable Difference, that the Reli- 
gion which we profeſs is Eſtabliſhed by Law, 
under a moſt gracious Sovereign, who is the 
Defender of that Faith we profeſs, and which 
is aſſerted and rmaintain'd by a Learned, a 
judicious, and a Numerous Clergy ; and that 
therefore William Penn could not take the fore- 
mention'd Step, without a Tranſgreſſion of the 
Law, an Affront to the Sovereign, and a Con- 
tempt of the Clergy : Whereas, when St. Paul 
wentinto the Synagogues, the Jews were with- 
out King, without Prophets, without Religion, 
and without Law. For the Firſt Law, and the 
Firſt Religion were aboliſhed by the Second, 
25 this Author himſelf has obſerved Page 10. 
Did St. Pau! then take ſuch an extraordinary 
Step by entring into the Fewz/ſh Synagogue, and 
by convincing the Fews of this, that he might 
prepare them for the New Revelation 2 
But his Seventh Argument, which takes up 
almoſt a Fourth Part of his Book, our Author 
draws from the Conduct of the Prieſts ; which 
Conduct comprehends their Diviſions, their Er- 
"WF rors, and their Artifices. To which we an- 
ſwer, F 55 
„r. That theſe very things, by which he 
"| pretends to prove the neceſſity of Free-Thinking 
"HF in the People, are the Effects of Free-Thinking 
in the Clergy. For from whence come the 
2 merous Errors and Diviſions which he im- 
putes to them, but from Thinking out of the 
= 1 | Common 


* 


„ 1 
Common Road 2 And if the Clergy have Ar- 
rifices, theſe Artifices are the undoubted Effects 
of. Free-T hiuking. For would any Clergy-man, 
who is à real Believer of the Dactrines of Je- 
ſus Chriſt, dare to impoſe any. thing on the 
People, but what he believed to be the Effect: 
of thoſe very Doctrines 2 Now if the Clergy, 
that is, Mea of great Learning, excellent Edu- 
cation, great Parts, and Men cxerciſed in the 
Art of Thinking, owe their Diviſions, their 
Errors, and their Artifices, to what he calls 
Free-Thinking ; is the Illiterate, and Thought- | 
leſs People, to be freed from Diviſions, Errors, 
and Artiſices, by having recourſe to that very 
thing which lead the Clergy into them? But, 

2, M hat have the Dlviſions, the Errors, and 
Artifices, with which he taxes the Clergy, to do 
with the Articles of the Church of England? 
Theſe Diviſions, Errors, and Artifices, which 
he ſpeaks of, are either more Ancient or more 
Modern. Thoſe which . were more Ancient 
have been correaed by it. Thoſe which 
are more Modern are but of Yeſterday : Tis 
plain, by his Citations, that moſt of them 
have appear'd within theſe Twenty Years. 

all And what have they to do with the Doctrines 
1118 of the Church of England, which were eſta- 
14 bliſp'd fo long before them 2 Or how can 
1 the Diviſions, Errors and Artifices of ſome par- 
* ricuar Clergy men now living, render invalid 
the unanimous Ag greement of the Ancient Cler- 


„„ 


US: 1: 


gy repreſented in their Two Houſes of Convo- 
cation ; which Agreement made Way for the 
£4 of Uniformity > Or how can the Conduct 
of the preſent Clergy annul the Ancient Wiſ⸗ 
dom of the Nation, and the Authority of the 
Legiſlature which gave a Sanction to that Act? 
We would have this Bold Man to know, that 
our Holy Eſtabliſh'd Religion does not owe its 
Foundation to the Diviſions of the Clergy, but 
to their Unanimity ; not to their Errors, but 
their Orthodoxy ; not to their Artifices, but 
their Chriſtian Zeal, Nor does the Church 
of England owe its Eſtabliſhment barely to the 
unanimous Agreement of the Clergy : It owes 
chat · Eſtabliſnment, under God, to the Ancient 
Wifdom of the Nation, and the Authority of 
the Legiſlature ; when the Minds of Men were 
not as yet corrupted by Luxury, or debauch'd 
by Avarice, The Church of England owes its 
Eſtabliſhment, under God, to Law ; to Law, 
3 Whoſe Face this Raſh Author as preſumptu- 
ouſly flies, as if he were reſolv'd to do his 
utmoſt to leave the Nation without Re- 
ligion, and without Law. The Law of EA- 
gland has made it Criminal in any one, to teach 
any thing contrary to the Eſtabliſh'd Doctrines. 
And though it indulgently bears with the 
Weakneſs of its Children who are truly Reli- 
glous, yet whac Toleration can it give to Li- 
bertiniſm, which would be its own Deſtroyer ? 
'Tis true, that Man is accountable for his 
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Thoughts, as long as they are barely Thoughts, 


to. God alone, ſince only God can know them: 
But he is accountable for his Actions to Men. 
'Tis not therefore of Licentious Thinking 
that we accuſe this Author, but of Licentious 
Acting, Printing, Publiſhing, Propagating O- 


pinions which are pernicious to the Proſperity 
of his Native Country, and deſtructive of the 


Peace of Human Society. And as he does - 
not deſerve the Name of an Engli/hman, who 


would not ſtand up in Defence of that Law, 


to which, under God, he owes his Property, 
his Liberty, and the Prefervaiion of his very 


Being; we believe that we have not only a 


Right, but that 'tis our Duty to expoſtulate 


with him, how he dar'd ſo openly to violate 
that, which has ſo long protected him 2 What 


Man may not, by his Example, claim a Pri- 
vilege to violate any other Law unpuniſh'd, 


according as his Vanity, or Intereſt, or Incli- 


nation ſhall lead him 2 Or what Criminal 
would not be more excuſable than he: For all 
the reſt would probably break but ſingle Sta- 


tutes; but he who infringes that, which under 
God maintains Religion, violates all our Laws 
together; it being undoubted, that all Human 
Law owes its Force in the laſt Reſort to the 
Power of Religion. TE * 


Scr. III 


8 E C T. III. 


Have now gone through Two of the Three 
1 Sections, of which the Diſcourſe of Free- 
Thinking conſiſts. The Third is made up of 
Objections, which the Author pretends to 
rail for his Reader: Though I am of Opinion, 
that having gone through his Arguments, I 
might very well be excus'd from meddling with 
his Objections ; becauſe 'tis probable, that he 
Runred only ſuch as he belicv'd he cbuld an- 
ſwer, and tated them ſo as he believ'd he beſt 
could anſwer them. Yet becauſe his Weakneſs 
appears more in this Third Part of his Book, 
than even in the Two former, I ſhall endet- 
vour to make as ſhort Replies as I can to his 
Anſwers to theſe Objections. 
The Firſt Objection that he brings, is, « That 
to ſuppoſe Men have a Right to think on all 
Subjects, is to engage them in Enquiries for 
0 which they are no ways qualify d; the Bulk 


* of Mankind really wanting a Capacity tothink 


_ Juſtly about any Speculations; and therefore 
tis abſurd to aſſert, that Men have a Right to 


think treely, much more, that tis their Duty 
to think freely. 


To 
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{| To which he anſwers: | 
. * I. That to aſſert only a bare Right in any 

Man todo a thing, implies a Right in him 
© to let it alone; if he thinks fit: And there. 
* fore no Man need engage himſelf in any 
Enquiries, by Virtue of his Right to think 
freely, unleſs he judges himſelf ſufficiently 
« qualify'd. | TT 
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To which Firſt Anſwer of his I reply- 
That Nine Parts in Ten of Mankind are nat 
qualify'd to think freely ; which he himſelf 
ſeems to confeſs in his r19th Page. Now it 
has been already prov'd, that they who are 
not qualify'd can have no Right. But here he 
pretends, that every Man, qualify'd or not qua- 
lify'd, has a double Right; a Right to think 
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| | | freely, and a Right to let it alone ; a Right to 
jt | think freely though he is not qualify'd, anda 
. Right to let ſuch Thinking alone, if he be- 
it lieves that he is not quality'd. So that here 
KI he pretends to determine for them, that they 
ug [| have a Right; and leaves them to determine 
HER for themſelves, that they are or are not qua- 
. = lify d. Now how many of the Bulk of Man- 
41 kind, whom he owns to be really not qualify d, 
0 will determine this Matter againſt themſelves ? 
If we do but conſider that Senſeleſs Pride, 


and that Ridiculous Vanity. that attend on 
Folly and Tgnorance, is it not highly probable, 
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(45) 
that they who are leaft capable of Thinking _ 
freely, will believe themſelves moſt quality'd? «+ 


But let us conſider the Author's Second and 
Third Antwer to this Objection. 


* 2. To aſſert it is all Mens Duty to tliink 

ſtreely on certain Subjects, engages them on- 
ly in Enquiries on thoſe. Subjects, which 

* they who contend for the Neceſlity of all 

Mens aflenting to certain Propoſitions, muſt 

allow all Men are qualily'd to do. For the 

only Way, /ays he, to know what Opinion 

„LJ ought to have in any Matter, is to think 

about that Matter; and to ſuppoſe that God 

requires me to believe any Opinion, and 

has not put into my Power the Means of 
knowing what that Opinion is, is ab- 
n 

3. Suppoſing, ſays he, the Bulk of Man- 

kind do want the Capacity to think freely 

on Matters of Speculation, I do then allow 

that Free-Thinking can be no Duty; and the 
* Prieſts mull likewiſe allow, that Men can 

no way be concern d about Truth or Falſe- 

* hood in ſpeculative Matters, and that the 
© Belief of no Opinions can be juſtly — | 
of them. 


To all which, I * briefly reply: 
Tbat as ſtrictly as the Author limits nis 
Attertion, yer in the beginning of his 50 
Th don 


L/ 
cond Section he affirm'd, or ought to have 
affirm'd, at leaſt, in order to keep up to his 
firſt Deſign, that 'tis the Duty of all Men 


whatſoever, to think freely of any Religious 
Propoſition whatever. We obſerv'd, in our 
Reflections upon his Firſt Section, That they 
who want the Capacity to think thus, can ne- 
ver have any Right; and from their having no 
Right to think thus, it follows, that it cannot 
be their Duty ; and a Natural Incapacity be- 
ing juſtly interpreted a Divine Prohibition, it 
follows, that 'tis the Duty of a great Part of 
Mankind to let Thinking freely alone. 

The Author of this Diſcourſe, in his x19th 
Page, confeſſes, that but a ſmall Part of Man- 
kind are qualify'd to think freely ; and he 
owns, in his Anſwer to this firſt Objection, 
that it cannot be the Duty of thoſe who are 
not qualiſy d. But from hence he is pleas'd to 
draw an Inference, which I know not whether 
it be more abſurd or deteſtable. That the 
* reſt of Men, that is, Nine Parts in Ten of 
Mankind, are not oblig'd to have any Beliet 
at all; That they are oblig'd to believe nei- 
ther the Immortality of the Soul, nor the 
Government of the World by Providence, 
nor the very Being of him who made them. 
Wk How much more reaſonable had it been to de- 
1 dClware, That they who are not qualiſy'd to think 

5 proudly, vainly, abſtractedly or licentiouſly, 
al are yet capacitated to think modeſtly, hum 
|| | b e Fu, "Ys. 
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bly, plainly and circumſpecfully ; That the 
Duties, which the True Religion enjoyns us, 
are plain and evident even to the meaneſt Ca- 
pacity ; and that though the things which ir 
requires us to believe are above our Under- 
ſtandings, yet the Reaſonableneſs of believing 
them is plain and evident ſtill, becauſe we 
know they have been atteſted by Miracles, 
which are Appeals ro Senſe. 


„The . Objection is, That to allow 
and encourage "Men to think freely, will 
produce endleſs Diviſions in Opinion, and 
by Conſequence Diſorder in Society. 


2 


To which he anſwers: 

That mere Diverſity of Opinions has no 
Tendency in Nature to Confuſion in So— 
ciety : That the Pythagoreans, Stoicks, Scep- 

ticks, Academicks, Cynicks and Stratonicks, 
all exiſted in Greece at the ſame time, and 
differ'd from one another in the moſt impor- 
tant Points; viz. concerning the Freedom of 
Human Actions, the Immortality and Im. 
materiality of the Soul, the Being and Na- 


the World And yet no Conſuſion ever a- 
roſe in Greece on Account of this Diverſity 
of Opinions. Nor did the infinite Variety 
of Religions and Worſhips among the An- 
ients ever produce any Diſorder or Con- 

G 2 fuſion. 


ture of the Gods, and their Government of 
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183 fuſion. And the true Reaſon why no il! 


That this Author is the moſt ſubje# in the 
World to forget himſelf. He tells us himſelf a 
little lower, That the Athenians would not 
** {ulfer any Philoſophers to teach any thing con. 
i * trary to the Eſtabliſh'd Religion; that Euride- 

* mou à Prieſt, aiter the Death of Alexander the 
9 Great, accus'd Ariftetleto the Athenians of Im- 

© piety for introducing ſoinc Philoſophical Aﬀer- 
tions, contrary to the Religion of the 4the- 
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15 1 0 elſect follow'd this Diverſity of Opinions, 
Wi, 4 Was, becauſe Men agreed in that mild and 
1 „ peaceable Principle of allowing one another 
„ 4 to think freely, and to have diilcrent Opt 
It | . nions. 
TY To which we reply : 
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. * „ians; and that upon that Accuſation, he 
N s was forced to ſteal privately from Athens, 
Wo : | | 2 . | | 
N and fly to Chalcis, his great Patron Alexan- 
1 * der being dead; who, during his Lite-rime, 
ih I | $6 ſupported : nim in Free. Thinking, 
[ [4 Here I cannot but obſerve, That Alexans; 
4 the Great was much in the right, in not ſuffer- 
il ing his Preceptor to be diſturbd in the Props. 
0 a gation of Free-T hinking, which was ſo neceſla ary 
13H to ſupport that Arbitrary Power which he 10 
i muell atlected. But that the Al heni ans did very 
| | _ v wii in refolving to puniſh one who 1:ad 
A preſum'd to teach any thing contrary to the 
N Religion eitabliſh'd _ them. The Gove: 
1:7] mem 
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19914 
0 


„ 


ment of the Athenians was a Commonwealth, 
and they knew very well, that Liberty with- 


out a general Publick Virtue cannot be long 
ſupported, nor a genera} Publick Virtue long 
maintain'd without the Influence of the Eſta- 
bliſh'd Religion. _. 

This Author mentions the Death of Socrates 
in this very Treatiſe : One would think that 


he ſhould know, that the Two Articles of the 


Accuſation, upon which that Philoſopher was 


5 condemn'd were theſe: That he did not believe 
in the Gods of his Country ; and that he 


endeavourd to propagate his own Infide- 


lity among the Atbenian Youth, I leave 
this Author to conſider, as much as he extols 


the Ancients tor that Mild and Peaceable Prin. 
Ciple of allowing one another to Think freely; 
how he would have paſs'd his Time, if he had 


Vd Two Thouſand Years ago, and Publiſh'd 


this Piſcourſe of Free Thinking in Athens. 
Tis true, Religion among the Ancieats oc- 


caſion'd no Commotions in State; but it was 
not the abcve-mentiond mild and peaceable 
Principles of its Profeſſors that render d it thus 
Serene ; it was its conſiſting in Rites and Cere- 
monies, rather than in any conſtant Belief. 
The Author of the Chriſtian Rights has given 


another Reaſon, Chap. 8. F. 263, which is, 
“ That the Ancient Heathens were no where 
* eycr ſo ſtupid, as to entertain ſuch a mon- 
ſtrous 
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1 
ſtrous Contradiction as Two Tndependant 
Powers in the fame Society, and conſequent- 
Iy,their Prieſts were not capable of doing ſo 
much Miſchief to the Common-wealth, as 
ſome ſince have been. | 
But this is certain, that both Rome and Athens, 


while the Vigor of their Commonwealths re- 
maind, always puniſh'd thoſe who ſhew'd a 
Contempt of their Religion.“ Appius Pulcher, 
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ſays Machiavel, in the Firſt Garthaginian War, 


47 


being deſirous to fight with the Enemy, 
cauſed the Pollarii to make their Divinati- 
ons; and they anſwering that the Chickens 
did not eat: Let us ſee them, ſaid he, it they 
will drink, and ſo made them be thrown into 
the Sea, and then Fighting loſt the Day : And 
thereupon he was afterwards condemn'd at 
Rome, not ſo much, ſays Machiavel, for ha- 
ving loſt the Battle, as for having very raſh- 


ly and indiſcreetly contemn'd the Sooth- 


But further, ſays our Author, let any Man 
* look into the Hiflory and State of the Tarks, 


and he will ſee the Influence which their To- 
lerating Principles and "Temper have on the 


Peace of their Empire; tor from the begin- 
ing of their Empire to this Day, they have 
tolerated various Sects; and particularly, 


Chriſtians, (upon the Terms of paying a 
mall Tribute) tho' thoſe Chriſtians eſteem 


their Prophet an Impoſtor, and would in- 


** fallibly 


1 


„ fallibly extirpate with Fire and Sword their 
preſent Protectors, if the ** was in 
„ their Hancs. 


To which we roy 4 
That, by the Author's own Confeſſion, if 


the Chriſtians, whoſe Religion is the chief that 


is Tolerated, do not diſturb the Turks, tis 
not for want of Will but of Power. For, 


* ſays he, they would infallibly Extirpate with 
* Fire and Sword their preſent Protectors, if _ 


„ the Empire was in their Hands. If the 
Chriſtians would do this, the Fews would do it 
much more; ſor Charity is the Principle of 
the Chriſtian Religion, but Perſecution is that 
of the Jews. Now 'tis the Author's Buſineſs 
to ſhew what Religion is Tolerated in 7uriy 
whoſe Profeſſors would not do the ſame; which 
if he cannot ſhew, why then, according to this 
the Turks owe the Peace of cheir Empire to the 
greatneſs of their Power, and not to their T'o- 
lerating Principles. AE. 


gut ſuppoſe, ſays the Author that to allow 
and encourge Men to Think freely, will 
produce endleſs Diviſions in Opinion, and 
by conſequence Diſorders in Society. Let 
any Man lay down a Rule, ſays he, to pre. 
vent Diverſity of Opinions, which will net 
be as Fertile of Diverſity of Opinions as 
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Free. Ibinting; or if it prevents Diverſity of 


5 Opinions 
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* Opinions will not be a Remedy worſe than 
ns e Diſeaſe, and I will give up the Queſtion. 


To which I reply - 

That I will lay down a Rule, which being 
obſerved, will prevent fo great a Diverſity of 
Opinions as will otherwiſe be in the World, 
and can be attended with no manner of Incon- 
venience ; which Rule is this: That by the 


Legiſlators of every Country it ſhould be made 


High Treaſon for any Author to write, for any 
Printer to Print, for any Bookſeller to Sell or. 


Publiſh any Book that denies the Being of a 


God,the Adminiſtration of his Providence, the 
Immortality of the Soul, the Truth ot Divine 


Revelation, and of Future Rewards and Puniſh- 
ments; becavſe without the Belief of theſe 


Things Government cannot ſubſiſt. 
The Author of the Rights of the Chriſtian 


Church, whoſe Authority certainly ought to be 


of ſome Validity with his Free-Thinking Friend 
here, ſays Page 13, That Religion is ſo very 


5 neceſſary for the Support of Human Socie- 


ties, that tis impoſlible, as is own'd by Hea- 
“ thens as well as Chriſtians, that thoſe Socie- 
ties can ſubſiſt without acknowledging ſome 
% invicible Power that concerns himſelf with 
« Human Affairs; and that the Awe and Re- 
© yerence of the Divinity, makes Men more 
« effectually obſerve thoſe Duties in which 


© their mutual Happineſs conſiſts, than all the 


ba Rods 


2 


A Rods and Ares af the Magiſtrate ; ; and for 
that Reaſon, fays he, Page 12. The Magi- 
* ſtrate muſt have a Right ro puniſh, not only 
the Denyers of a Divine Being, but all Whg 
% make the Notion uſeleſs, by "difowning his 
* Providential Care of Mankind, or ineffectual 
* by not honouring or adoring Him - or who 
ate guilty of formal Blaſphemy, Prophane- 

* nels, Perjury, and Common-ſwearing. For, 
2 fays he, if rhe Magiſtrate can puniſh one 

* who does an Injury to a ſingle Perſon, he 

* muſt certainly have as great 2 Right to pu- 
* niſh him who injures the whole Society. 

Now if the Magiſtrate has a Right to pu- 
ntih the Deniers of a Divine Being, he has a 
Right to puniſh any thing that has a neceflary 
Tendency to the making Men Atheiſts ; and 
therefore he has a Right ro puniſh the Author 
of a Diſcourſe upon Free-Thinking, For ſuch 
Diſcourſes produce as many Diviſions in Reli- 

gion as they have fooliſh Readers. And many 
Diviſions, as my Lord Bacon has jull'y ob{erv'd, 
cauſe Atheiſm; and winch is confirmed by Ex. 
perience. For the Number of our Arheiſis and 
Deiſts has increas'd in proportion, as the Num- 
ber of our Sects has augmented. 

But further, if the Magiſtrate has a Right to 
puniſh thoſe who do any thing to render the 
Notion of a Deity aſeleſs or ineffectual, he has 
Right to puniſh, thoſe who attempt td eſta- 
bliſh Deiſin; {ince, | without a e Reli- 
e H gion, 
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gion, pretended or true, there never was, and 


never can be any well order'd Government; as 
we ſhall ſhew when we come to his Sixth 


_ Objection. 


But further, it the Magiſtrate has a Right to 
puniſh any one, who does any thing to render 
the Notien of a Deity uſeleſs or inefteQual ; 
he has aRight to puniſh thoſe who endeavour to 
inſinuate any thing that may deſtroy the Belief 


of the Immortality of the Soul, or of Future 


Rewards and Puniſhments. For if the Soul 
dies with the Body, how can that poſſibly be 
true, which tlie Author of the Rights of the 
Chriſtian Church lays, Page 13. That the 
„ Awe and Reverence of the Divinity makes 
Men more effectually obſerve thoſe Du- 
ties in which their mutual Happineſs con- 
ſiſts, than all the Rods and Axes of the Ma- 
ſtrate? For if the Soul dies with the Body, 
why {hould Offenders fear God more then ch: 
Rods and Axes of the Magiſtrates ? Since then 
the Magiſtrate can inflict as great a Puniſh- 
ment upon them as God himſelf can. But i! 
the Soul furvives the Body, and there are fu- 
ture Rewards and Puniſhments, than indeed, 


C6 


42 


66 


our Saviour has given a Solid and a Dreadful 
Reaſon, why we ſhould fear God more than 


Man, becauſe Man can only kill the Body, but 
Ged can caſt both Body and Soul into Hell. 
And Laſtly, If the Magiſtrate has a Right 


+ ot 


11 


of a God, but thoſe who render the Notion 
uſeleſs, by denying his Providence, we fhall 
prove when we come to his Sixth and Laſt 
Objection, that he who denies the Immortali- 
ty . the Soul, and future Rewards and Pu- 
aiſhments, not only by conſequence denies 
Providence, but deſtroys even the Obligation 
of the Law of Nature, and the very Nature 
of Vice and Virtue. | 


The Third Objection. 

We come now to the Third Objection, which 

is, ſays he, That if Free-Thinking is allow i Þ 
© jt is poſſible Men may think themſelves into 
- Atheiſm, which is eſteem'd the greateſt of 
** all Evils in Government. To which he an- 


wers, fays be, my Lord Bacon affirms, that 


** the contemplative Atheiſt is rare. But many 
* Divines maintain, ſays the Author, that there 
„ never was a real Atheiſt in the World. And 
= ſince the Matter is ſo uncertain as to be made 


a Problem, there needs no Proviſion againſt 
N a a Monſter. 


"Mor here we obſerve, that in this Place 
where 'tis to ſerve a Turn, the Author ſeems 


to doubt, or to to deny that there is any ſuch 
thing as an Atheiſt, Bur to ſerve another Turn, 


ig the very next Page he contradicts himſelf, 
and ſays, That Popiſh Countries abound in 


Atheilts. 
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But here we muſt take notice, that we do 
not only call thoſe Atheiſts, who deny the Be- 


ing of a God, but we denominate thoſe Atheiſts 
hkewiſe who deny his Providence. And this 
Free-Thinking Author calls them fo likewiſe : 


but he has, it ſeems, the fault of ſome great 

Wits, and that is a very perfidious Memory.“ 

For, fays he, in his 91ſt Page, There is but 
one compleat Syſtem of Ancient Atheiſm re- 


mains to us, vi. Hi urus his Syſtem written 


by Lucretzas : And he calls it ſo again in his 
„8th Pege. We call thole Athoilis | kewiſe who 
deny any of the Religious Poctrines which 


have an Influ-nce vpsn practice, as the Im- 
mertality of the Soul, and the belief of future 


BEE and Puniſhments. - . 
If there is any ſuch rare Monſter as an 
oy Atheiſt ſays he, David has given us his Cha- 
e racter in theſe few . WY : The Fool bath 
* ſald in his Heart there is no God ; that is, no 
«one denies the ᷑Exiſtence of a God but fome 
idle, unthinking, ſhallow Fellow. And my 


TY Lord Bacon further judiciouſty remarks, \ ſays 
e, That a little Pluloſophy inclines Men's 


he Minds to Atheiſin, but Depth in Philoſophy 
* bricgeth Men's Minds about to Religion. 
8 me! What does he mean? Does he pre- 

end by his Idle, Shallow, Unthinking, Exhor- 


3 to Free-Thinkinr, to make all his Rez- 


ders profound Philoſophers 2 Tt he does not; 
Is it not plain, by bis own Confeſſion, chat tie 
endeavours 


E 
endeavours to incline moſt of their Minds to 
Atheiſm, though at the fame time he pretends 
to doubt a ſecond time, in the Beginning of 
this very Paragraph, whether or no there re. 
ally is ſuch a Monſter as an Atheiſt. But let 
him go on. 

i My Lord Bacon's Obſervation, ' ſays he, is 

* confirm'd by Experience: For in ignorant 
* Popiſh Countries, where Free-Thinking paſſes 
for a Crime, Atheiſm mol abounds. For 
'* Free-Thinkivg being baniih'd, it remains on- 
„iy for Men to take vp their Religion upon 


- 


*© Truſt from the Prieſt ; which being ſuch a 


* Teſt upon all things Sacred, by making the 


** Truths of God to depend on the various and 
* contradictory Whimſies of intereſted and 
*© fallible Men; - half witted and unthinkin 
* People, who can eably fee through this, 
© conclude all alike the Prieſt ſays. 

I deſire the Reader would obſerve his Inge- 


nious Inference here. My Lord Bacon's Ob. 


uy | ſervation, ſays he, is confirm'd by Experi- 


* ence; viz. That a little Philoſophy inclineth 


Mens Minds to Atheiſm, becauſe half. witted 


unthinking People turn Atheiſts, who never 
ſo much as heard of Philoſophy. 
But the very contrary of what he obſerves 
in Popiſh Countries is true. The People are 


Flaming Bigots; the Nobility and Gentry are 


Atheiſts, becauſe they are Free-Thinkers : The 


lame Obſervation will hold good in our Pro- 
teſtant 
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= 
teſtant Iſland. Free-Thinking has not as yet, 
God be thanked, infected our Farmers nor our 


Peaſants ; and therefore among them, you ſhall 


never meet with either an Atheiſt or a Deiſt - 
Nor are the moſt extravagant and impious. of 
our Sects to be found among them. They have 
neither Sweet-Singers nor Mugg/etonzans, nor 
Family of Love, nor Prophets. But let us trace 
our Author through the Third Part of his An- 
{wer to this Objection. _ 1 25 
“ Suppoſe, ſays he, That Free-Thinking will 
produce a great Number of Atheiſts; yet it 
© is certain they can never be ſo numerous 
* where Free-Thinking is allow'd, as the Super- 
* flitioys and Enthuſiaſts will be, if Free- 
* Thinking were reſtrain'd And if theſe lat- 
* ter are equally, or more miſchievous to So- 
** ciety than the former; then it is better to 
* allow of Free- Ihinting, though it ſhould in- 
** creaſe the Number of Atheiſts, than by a 
© Reſtraint on Free-Thinking to increaſe the 
Number of Superſtitious People and Enthu- 
© fiaſts. Now that Enthuſiaſts and Superſtiti- 
55 ous People are more miſchievous to Society, 
„ will prove to you, /ays he, in the Judi- 
*, cious Remarks of Two Men of Great Au- 


Authority. . 
What does he ſay he will prove by Autho- 
rity? Bleſs me! Is the prodigious heaving of 
the Mountain come to this, only to be deli- 
ver d of a little ridiculous YVermin 2 Is this the 

| 5 e | mighty 


59 | 


mighty Man who was to deliver Mankind from 


Slavery, nay, from the worſt and baſeſt Sla- 


very, the Slavery of the very Mind? And 


does he talk to us here at laſt of proving by 


mere Human Authority:? © No, ſay his Friends, 


not by mere Human Authority, but by the 
« Tudicious Remarks of Two Men of Great 
“Authority. Well! But if we will not take 
their Great Authority for the Judiciouſneſs of 


their Remarks. much leſs will we take the lit- 


tle Authority of him or his Friends. Now one 
of theſe Perſons of Great Authority, vz. Dr. 
Hlickes, does not pretend to decide the Mat- 
rer; all that he ſays, is, as may appear from 
the Quotation, That tis hard to tell whe- 
ther Atheiſm or Enthuſiaſm has done moſt 
Harm to any Kingdom. He finds, by enu- 
merating their Effects, that they are the very 
ſame; and conſequently, that the Damage 
which either of them does is equal. As for 
my Lord Bacon, he is indeed a very great Man, 
and an Honour and an Ornament, not only to 
lis Country, but to Learning it ſelf. But Great 
Men are Men, and by Conſequence fallible ; 
nay ſometimes fallible, when Men of far leſs 
Capacity are in the right. I ſhall, when 1 
come to the Sixth Objection, examine here 
the Paſſage which is cited ſrom my Lord Ba- 
con, with all the Care and all the Deference, 
which is due to ſo great a Genius; yet 
with all the Impartiality of a Man who is 


convinc 'd, 
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convinc'd, that more Reſpect is due to Rea- 
fon and Experience, than to any Human Au- 
rhority whatſoever. In the mean while, I de- 
ſire leave to put this Author in mind, that he 
has entirely forgot what he is about. His Buſi- 
neis is, as I take it, to prove to his Reader, 
that he has a Right to think frecly about any 
Propoſition whatfoever ; and that 'tis his Duty 


to think freely about any Religious Propoſition 
whatſoever, 


in order to render himſelf accep- 
table unto God; which 1s the great End that 
every Man propeunds to himſelf in every Re- 
ligiovs Act. Now nere he ſuppoſes, that his 
Reader ſtarts this Objection: If I think at the 
rate that you adviſe me, I may think my ſelf 
into an Atheiſt, as ſome others have done before 
me. And is thar the way to render my felt. 


acceptable unto God 2 © Ay, bor, ſays the Au-. 


85 „ thor, if you do not think at this rate, you 
may grow Superſlitious or an Enthuſiaſt, and 
* that will be a grcat deal worſe. How! a 


great deal u orſe, ſays che Reader, what will 


Atheiſm render me more acceptable to God 


en Superitition 2 Tis to this Queſtion now, 


hat he may keep to his Point, that he is to 
SEE directly. But inſtead of anſwering di- 
rectly to this Queſtion, pray what Anſwer 
does he give? Why, © That Superſtition will 
* do more Harm to Society than Atheiſm. 
Whereas, if he had anſwer'd directly, he muſk 


either have armed, that Atheiſm will render 


2 Man 


perſtition. 


L 611 
a Man more acceptable to God than Su perſti- 

tion, or elſe have allow'd the Force 55 his 
Readers Objection; or elſe he muſt have ta- 
ken a Third Way, and have affirm'd, that tis 
a Man's Duty to offend God for the Advan- 
tage of the Society in which he lives, and ſo 
to be damn d for the Good of the Company. 

There will be another Place where it will be 
proper to ſhew, that Atheiſm does more Harm 
to Society than Superſtition. I ſhall here exa- 
mine as briefly as I can, which renders a Men 
more acceptable unto God, Atheiſm, or Su- 


Mere Superſtition = +4 Weakneſs, 
or from ſimple Error; if it comes from any 
thing elſe, tis Atheiſm that turns Comedian, 
and acts Superſtition's Part. 

Now Atheiſm proceeds from downright Ma- 
lice, as appears from my Lord Bacou's Re- 
flections in his Eſſay upon Atheiſm, upon the 
Words of the Pſalmiſi, very different from thoſe 
of this Free-Thinking Author. © The Scripture 
* tells us, ſays that Great Man, That the Foo! 
hath ſaid in his Heart there is no God. It is not 
* faid, the Fool hath thought in his Heart,: So as 
* he rather ſays it by rote to himſelf, as that he 
* would have, than that he can throvghly be- 
” „ lieve it, or be perſuaded of it: For none deny 

© there is a God, but thoſe for whom it maketh 
* that there were no God. It appeareth, by no- 
9 .. thing more, that Atheiſm! is rather in * Liſh 
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« than in the Heart of Man, than by this, that 
* Atheiſts will ever be talking of that their Opi- 

gion, as if they fainted in it, within them. 
* ſelves, and would be glad to be ſtreugthned 
** by the Conſent of others. Nay, more, you 
« ſhall have Atheiſts ſtrive to get Diſciples, as it 
* fareth with other Sects: And, which is moſt 
of all, you ſhall have of them, that will ſuffer 

and not recant ; whereas, it they did truly 
think that there were no ſuch thing as God, 
* why ſhould they trouble themſelves 2 Now, 
if it be true what has been always thought, 
that God chiefly” requires the Heart, it unde- 
niably follows, that rhe Superſtitious Man, 
who only — thro' Weakneſs or thro. 


Error, and almoſt always thro' the too great 


Fear of ottending, and who perhaps has nei- 
ther Capacity to ſet himlelf right, nor is in ſo 
happy à Situation as to be rightly inform*d by 
others, muſt be more acceptable to God than 
the Atheiſt, who offends ny and ma- 


rie. 


I now come to the Fourth Obj jeftion, u hich 
he pretends to ſtart for his Reader, which is 


this : © That the Prieſts are ſet apart to think 


8 ** treely for the Laity, and are to be rely'd on, 


* as Lawyers, Phyſicians, Sc.-are in their ſe⸗ 
* veral Faculties. 


Here is an Objection to his Doctrine, Which 
No body would raiſe but himſelf. Nor would 


any | 


E 

any e one anſwer it as he has done. But he has 
made good the Old Saying of our new Friends, 
A fotte Queſtion, ſotte Reſponſe. And as we 
ſay to an impertinent Letter, that it requires 
ns Anſwer; ſo all we ſhall fy to this imper- 
rinent Objection, and more impertinent An- 
. ers, that it requires no Reply. Otherwiſe 
we could rell him, that- the Clergy are the 
Spiritual Shepherds of their reſpective Flocks : 
And as the Eartlily Shepherd is not ſuppos'd 
to eat for his Sheep, that they may become 
fat ; but only to bring them to proper Paſture, 
that they may nouriſh themſelves ; ſo neither 
is the Spiritual Shepherd at all ſuppos d to 
Think for his Flock, that they may become 
wiſe ; but only to conduct and direct them in 
ſuch a manner, that they may be able to Think 
for themſelves, while he keeps conſtant and 
faithful Watch to ſecure them from the dark 
and inſiduous Sophiſtry of ſuch Free-Thinking 

Authors; as the Earthly Shepherd defends his 
Flock from the Prowlings of the Ay 
„ 


But to come to his Filth Obje gion: t is 


* Objected, ſays the Aut hor, that certain Spe- 


** culations are neceſſary to be impos d on 


Men, in order to alliſt the Magiſtrate to 
% preſerve the Peace of Society: And that 
8 there fore it is as reaſonable to deceive Men 
into Opinions for their own good, as it is 
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 abhors the Thought of it. 
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jn certain Caſes to deceive Children ; and 


* conſequently. it muſt be abſurd, to engage 
& Men in thinking on Subjects where Error is 

e uſeful, and Truth injurious to them. To 
_ which, ſays he, I anſwer, That this is an 
wo Irreligious Objection, and is ſo treated by 
Cicero in the Perſon of Cotto; and to which 


notable Anſwer I thus reply 


For the Benefit of whom does he write this 
Treatiſe, of Chriſtians or Free- Thinters? Of 
Chriſtians, no doubt; for Free-Thinkers are his 
own already, he need be at no Trouble to 
gain them. But whoſe Objection is this? A 
Chriſtian's, a Believers, or a Free-Thinker's? A 
Free-Thinker's, moil certainly; for a Chriſtian 
So that here he 
himſelf makes an Impertinent, Impudent A- 


_ theiftical Objection, and then gives this nota- 


ble Anſwer to it, That it is an Irreligious Ob- 


jection, that is, a Free-Thinker's Objection. 


But in his deſcanting upon this Object ion, 
he ſeems to alter his Tone. While he was ma- 


king it, he talk'd of Perſons, who for the pub- 


lick Good, impos d Errors on People which | 
they knew to be Errors. In his Gloſs, which 
he calls his Anſwer, he talks of Perſons who 


out of Zeal, impoſe Errors which they believe : 


to be true. And here he ſpeaks of the miſchie- 
vous Conſequences which Speculations impos d 
by Leal, have on the Practice of Morality ; 

_ which, 
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which as 'tis Degenerated and Decayed, by 
Zeal, and by Superſtition, muſt .it ſeems be 


improved and pefeted by Atheiſm and by 
Infidelity. 51375 | e 
He complains, that Zeal to impoſe Specu- 


lation has done more miſchief than the moſt 
raging Paſſions : Witneſs, the numerous Maſ- 


ſacres, Deſolations, and Murders for Religion, 
and in particular, the Maſlacres in France and 


in Zreland ; and the Deſolations and Murders 


committed by the Spaniards in the Weſt. Iu- 
dies. - 1 5 | 
I ! his is very well anſwer'd by the ingenious 


Author of the Queries, Printed for Mr. Auap- 


ton, who tells us that the pretended Zealots and 
Bigots who have done all this Miſchief, have 
been but too often real Atheiſts. Which Ob. 


ſervation of his, the more any Man thinks of 
it, the more reaſonable, and the more juſt he 


will find it. The mighty Miſchiefs which he 


ſpeaks of have been all of them done by Papiſts. 
Now the Author has obſerv'd,Page 105. That 


in ignorant Popiſh Countries Atheiſm moſt 
* abounds ; for Free-Thinkins being baniſh'd, 

© ſays he, it remains only for Men to take up 
their Religion upon truſt from the Prieſt, 


* which being ſuch a Jeſt upon all Things Sa- 


* cred, ſays he, by making the Truths of God 


* to depend upon the various contradictory 
* Whimſtes, of Intereſted, and Fallible Men; 
* Half-witted, and Unthinking People, who 


cc 


can 


— . — — 222 W 


(&) 
tan eaſily ſee thro” this, conclude all alike 
* the Prieſt ſays. 1 nts 


C 


But now, if the Speculations which the 
Prieſts impoſe, make Bigots of the Unthinking 
and the Half-witted People, it theſe, as grofs 
Fools as they are, have diſcernment enough to 
difcover the Cheat, can itcome into any one's 
Head, unleſs it Be this Author's, that the impo- 
fition of the fame Speeulations ſhould make 
furious Zealots of the Princes, the Nobility; 
and the Gentry of Popilh Countries And can 
any one believe, that the Prieſts who impoſe 
Speculations, which make even the unthink- 
ing People Atheiſts, can be very good Belie- 
vers themſelves 2 Muſt they not on the contra» 
ry be arrant Atheiſts, that is, very great Free- 
Thinkers 2 Since then; the Princes of Popiſh 
Countries, as well as the Nobility, Gentry, 
and Prieſts, are oftner Atheiſts than they are 
Bigots ; and ſince thoſe are the Perſons who 
have a'l along been at the Head of all the fore- 
mention'd Miſchiefs ; it follows, that Perſecu- 
tion, Deſolation, Maſſacres, and all Sorts of 
Godly Miſchiefs, and Religious Murders, have 
been oitner carried on by Atheiſts than they 
have by Zealots. WEL LETS Ss 
To ſhew the miſchievous. Conſequences of 
Superſtition, ard of Zeal ro impoſe Specula- 
tions; he makes gricvous\Complaints that the 
Streets ot. London are [ lor Whores, who are 


- ſuffer'd 


n 


a 


0 
| 6 ] : | 
| -ſuffer'd to paſs unpuniſſ'd, as well as the Men 

who deal with them; nay, who are not ſo much 
as reprov'd, either by Preſs or Pulpit, either 
by Clergy or Laity. So that according to 
him, theſe Nocturnal Gentlewomen, like the 
Whore of Babylon, are Whores by Superſtition, 1 
or by the Impoſttion of Speculations. As if — 
the only intent of their ſtrolling was to pick up 
the Members of the Society for Refotmation of 
Manners, and they diſown'd, forſooth, to have 
any thing to do with Atheiſts, and Libertines, 
and Bullies, and Rakes, and Scowrers, u 
the account of their Free-Thinking. He ſpeaks, 
as if theſe Gentlewomen were conniv'd at by 
the Clergy, upon the account of their having, 
been Educated in Paſſive Obedience; and as it. 
their Bullies were ſuffer d to paſs without Re- 
proof by them, becauſe of the open Profeſ- 
ſion which theſe make of the Doctrine of 
Non Refiſtance. Ry 955 
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13 1 "I now. gone abel all — 
Arguments of the Author, and all his 
Obje io too, excepting . the Laſt, yet here 
is not above Halt Publiſh'd of what vas at 
firſt deſign d; but that which remains, aot be- 
1 finiſh'd, 1 habe been prevail q upon 
t this Part be Publiſh'd ? by it ſelf. | 
Ia what remains, I have pur '4 the Au- 
thor's long Catalogue of Free-Thinkers : And 
the Citations which he makes from them, and 
_ eſpecially thofe which he pretends are leyell'd 
againſt he Immortality of the Soul, 23d againſt 
reveald Religion: So that there are-more and 
greater Follies of our Author to come. And 
ſuch Falſhood, and ſuch Aſſurance, as never be- 
fore, ſince the World | began, —_ in N 
lick together. 
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